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Gandhi's insistence on purity of motive in politics is based on his spiritual
outlook on life. He appeals only to truth and non-violence, for he
considers that an angry man is unfit to be entrusted with his own, much
less with others' freedom. Love, self-purification and intellectual
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resistance to evil become the means of realizing a better social order. In
Shelley's Prometheus, we have the true ideal of a satyagrahi. The
essence of satyagraha lies in advancing a noble cause by cheerfully
suffering for it. Gandhi says, "Love ever suffers, never resents, never
revenges itself.
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MYSTICISM AND REASON
by
Sri K.C. Varadachary
(Source : The Aryan Path, Sept 1939)

A recent writer on religious thought criticised Mysticism for its blindness.
His definition of Mysticism was that it was "cognition without clear
understanding". This misinterpretation is not new. We have the
statement of Prof. George Santayana that it is vegetative stupor:
"Mysticism is the most primitive of feelings and only visits formed minds
in moments of intellectual arrests and dissolution". Lytton Strachey
considered mysticism as unfit for the ordinary man: "The mystic's creed
comes upon the ordinary man in the rigidity of its uncompromising
elevation, with a shock which is terrible and almost cruel." Then there is
the famous attack of Leonard Woolf upon mysticism as all quackery.
Against all these criticism we have to weigh the emphatic statements and
the still more clear and emphatic activities of real mystics.
The tendency of Mysticism is one thing, its principles or content another.
What we have to discriminate between is this two-fold nature of
mysticism, its phenomena and its real content. On the one hand we have
the uncompromising rigidity of the mystic vision, its categorial
imperative, an imperative that comes from its being so near a vision and
an effect. On the other hand its moral elevation makes its utterances
seem supremely indifferent to the actual historical situation. Its creative
power in one sense despise the actual reality of obstruction and in the
other sense it is absolutely realistic. This dual nature at once confuses its
critics and attracts the worship of its admirers.

case of Hitler at the present time, should be taken to be the real content of
mystic life. Not a little of the modern criticism of mysticism owes its origin
to this non-analysis of the content of true mysticism and to the preoccupation with outer behaviour signs.
In the most interesting part of The Two sources of Morality and religion,
Henri Bergson claims the mystic to be a moral and religious pioneer.
The ultimate end of mysticism is the establishment of a contact,
consequently of a partial coincidence, with the creative effort of which life
is a manifestation.
The mystic is one who leads mankind from the closed society into the
open, from the customary cast-iron morality of the mass of the people
into the conscience morality of high reason and intuition.
The great mystic is to be conceived as an individual being capable of
transcending the limitations imposed on the species by its material
nature, thus continuing and extending the divine action.
The mystic tries to leap over the forms and the framework of life that have
been constructed by man through the long history of his planetary career.
Living for the ordinary man consists in adapting himself to his
environment ; for the mystic it is the adaptation of the environment to his
own inward and spiritual life. The mystic thus makes a supreme demand
upon the environment and according to Bergson, the passage trough the
centuries has been indelibly marked by the appearance of such mystics.
The mystic's cognition refuses to be the handmaid of practical and
immediate interests. It thus cannot be understood by either realists or
idealists, though certain mystics who have withdrawn themselves from
this supreme moral or social vocation into contemplation might well be
called idealistic.

It is untrue to say that any one who holds steadfastly to a dogma or who is
a devout votary of a belief is a mystic. Even a person's feeling and
intense devotion to any cause without any rhyme or reason will not justify
us in calling such a person a mystic. It would be an unwarranted
identification of the mystic with the fanatic, who produces more heat than
light, or rather, to adopt a fine description of fanaticism by Professor
Bhattacharyya, produces "heat without light". Thus Hitler is regarded as
a mystic even by such an eminent thinker as Bertrand Russel, being
judged seemingly by his fanaticism rather than by his vision, by his
frightful emotional outbursts rather than by his thought. Sincerity is not
the only criterion in mysticism or for that matter in anything. Not even the
claims of identification of individual ideals with cosmic purpose, as in the

Prof. Das Gupta in his Hindu Mysticism contends that mysticism holds
reality to be super-rational, that it is beyond the rational intellect, that
reason cannot understand it. A quite different type of experience, an
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The life of contemplation that the usual type of mystic seeks is indeed
due to the presence of the supreme rational element rather than to its
lack. Plotinus and Shankara have held that the intellectual or rather the
contemplative attitude is the highest mystic attitude. Spinoza too was a
God-intoxicated man only intellectually. The mystic seeks the permanent
behind the changing, or rather he seeks the permanent relationships of
things amidst or abiding within temporal events.

intuition or daiva, or direct cognition alone can make us apprehend
reality. Absolutist thinkers like Bradley also claim such a possibility, and
of course Bergson has always been the champion of the cause of suprareason. We have to examine this view carefully. The whole definition
seems to deal with the manner rather than the matter of cognition.
Mysticism surely lays stress on the directness of apprehension, without
the medium of relational thought. But the truth of mystical experience lies
not in its directness but in its content, its import, its validity, its universality
and its lack of personal uniqueness.
Every mystical experience, singularly enough, reveals at the beginning
the partialitas-nature of the individual, but this stage yields immediately
to the cognition of the intimate and integral if not utterly identical nature of
the part with the whole, of the individual with the All (sarva). The modes or
individuals cannot be thought of apart from the whole, and the life of the
All suffuses, sustains and illumines even the darkest corners of individual
experience. The mystic from then on becomes an instrument, a receiving
station, passive in the hands of the Divine All. Spinoza, the most notable
rationalist, and Plato, the most through going realist, both entered into
the mystical experience after a rich and full and complete inward process
of the realization of the All. Knowledge, as Nietzache said in one of his
most lucid moments, became a powerful affect in their case. This
supreme crowning achievement of reason that thinks in terms of
the whole and reveals the relationship, abiding and enduing, which
is the meaning of the word eternal, between the individual and the
All, is a mystical experience of the highest order. The quality of
emotion in such an experience would be of the most sublime and could
never approach the wild and untutored fanaticism which Professor
Bhattacharyya attributes to it in his Foundations of Living Faith.
One other significant aspect of the mystical experience is that it leads to a
more and more quiescent understanding of reality rather than to vitalistic
and regressive manifestations in conduct. It leads to the ever greater
apprehension of the welfare and progress of all rather than to
nationalistic or racialistic creeds or even to the desire for the mere
possession of arbitrary power. The charge of regression in conduct
arising from mysticism is untenable The greatest mystics of all time,
Buddha, Shankara, Confucius, Jesus, have been the greatest
forces for the peaceful regeneration of the race itself. Their power
has been exercised towards peace, and their methods were not by
any means dictatorial but only persuasive, as typified at their best
Gandhiji in his doctrine of Non-violence or Satyagraha.
3

Thus the significant fact emerges that a mystic is a constructive and
creative thinker in the interests of the peace, the welfare and the true
spiritual and moral progress of all life and not specifically of mankind. The
gospel of the true mystic is the antithesis of imperialism and nationalism
or racialism. The sativka-upasana, the practice of harmony in his moral
and spiritual nature, is the true test of a mystic. To confuse this elevated
state of mysticism with vegetative stupor, langour and lethargy of soul
and thought, or with blind dogmatism and passion, shows an utterly false
interpretation of mystic consciousness. The mystic does not aim at the
annulment of life any more than he aims at egoistic self-assertion. He is
neither a nihilist nor a fanatic.
True mysticism reveals first that it is the realization through
discrimination and synthetic reason, which seeks a synoptic vision,
which has become inward and sympathetic and which through such a
keen exercise of its powers becomes almost direct and immediate
insight. Such an insight, through its utter consecration to the highest
purposes of life, discovers the interrelationships existing between the socalled parts and the whole, which might be called God, Subrstance,
Brahman, the All.
Secondly, it displays the cultural unity of all through a dynamic activity
that reveals the fullest qualities of the moral pioneer, who seeks to raise
the customary and habit morality of the many to the level of universal
truth. "Their revelation, whatever else is to be said about it, makes no
claim to be any private truth.” The mystic's morality is not solipsistic.
Thirdly, the mystic can never be the sponsor of material or naked power.
He is so full of love for all in his realization of his unity with All that he is a
worker against aggression and untruth and mere might. Mystics, though
apparently solitary and retiring or contemplative beings, are not unsocial.
Unlike Neitzschean superman, who are antisocial, egoistic, aggressive
and even parasitic, the mystic seek to live in the interests of society and
to promote its growth and welfare. The Hindu as well as some Christian
mystics never knew what it was to be anti-social, and growth for them
meant a deepening sense of unity and identity with all life.
Mysticism is not superstition ; it is the highest manifestation of spiritual
life. It is not less mysticism that we need, but more of the true mysticism
that comes from a devoted life of thought, thought that succeeds in
becoming an 'affect' as Neitzsche said or a 'sensation' as Keats
expressed it.
PPP
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qÁ. PÉ. J¸ï. PÀtÚ£ï

Chair Professor - IIT Madras

(»A¢£À ¸ÀAaPÉ¬ÄAzÀ ªÀÄÄAzÀÄªÀj¢zÉ)

(PÀoÉÆÃ¥À¤µÀvï 2.16-17 KvÀzÉÞöåÃªÁPÀëgÀA §æºÀä..., KvÀzÁ®A§£ÀA ±ÉæÃµÀ×A...)
NAPÁgÀªÀ£ÀÄß PÀÄjvÁV AiÀÄªÀÄ£À ªÀiÁvÀÄ : “F CPÀëgÀªÉÃ §æºÀä, EzÀÄªÉÃ
¥ÀgÀªÁzÀÄzÀÄ; F CPÀëgÀªÀ£ÉßÃ CjvÀÄ, AiÀiÁgÉÃ£ÀÄ §AiÀÄ¸ÀÄvÁÛgÉÆÃ CzÀÄ CªÀjUÉ
¸À®ÄèªÀÅzÀÄ. F D®A§£ÀªÉÃ ±ÉæÃµÀ×ªÁzÀÄzÀÄ, F D®A§£ÀªÉÃ ¥ÀgÀªÁzÀÄzÀÄ; F
D®A§£ÀªÀ£ÀßjvÀÄ §æºÀä¯ÉÆÃPÀzÀ°è ±ÉæÃµÀ×£É¤¸ÀÄªÀ£ÀÄ.”
NAPÁgÀªÀÅ §æºÀäªÁZÀPÀªÁzÀÄzÀÄ. JAzÀgÉ §æºÀäªÀ£ÉßÃ ºÉÃ¼ÀÄªÀAvÀºÀÄzÀÄ. CzÀÄ
§æºÀä¥ÀæwÃPÀªÀÇ ºËzÀÄ. JAzÀgÉ §æºÀäªÀ£ÉßÃ ¥ÀæwÃQ¸ÀÄªÀÅzÀÄ. §æºÀäªÀ£ÀÄß JgÀqÀÄ
¸ÀÛgÀUÀ¼À°è C¥ÀgÀ§æºÀä ºÁUÀÆ ¥ÀgÀ§æºÀä JAzÀÄ PÁtÄªÀÅzÀÄAlÄ. NAPÁgÀªÀÅ
JgÀqÀÆ DzÀÄzÀÄ.
¥ÀgÀ§æºÀäzÀ C©üzsÁ£ÀªÀÅ NAPÁgÀzÀ ªÀÄÆ®PÀ CUÀvÀPÀÌzÀÄÝ – JA§ÄzÁV
¥Àæ±ÉÆßÃ¥À¤µÀvÀÆÛ VÃvÉAiÀÄÆ w½¸ÀÄªÀÅªÀÅ. NAPÁgÀªÀÅ £ÀªÀÄä£ÀÄß §æºÀäPÉÌ
MAiÀÄÄåvÀÛzÉ. »ÃUÉ NAPÁgÀªÀÅ §æºÀä¥Áæ¥ÀPÀ. §æºÀäªÀÅ ®PÀëöå CxÀªÁ ¥Áæ¥Àå –
CxÁðvï, ¸ÉÃgÀ¨ÉÃPÁzÀzÀÄÝ. PÉ®ªÉÇªÉÄä ¥Áæ¥ÀPÀzÀ §UÉÎ wÃªÀæªÁzÀ
UËgÀªÀ¢AzÀ CzÀ£ÉßÃ ¥Áæ¥ÀåªÉAzÀÄ ºÉÃ½ G¥Á¸À£ÉAiÀÄ »jªÉÄAiÀÄ£ÀÄß
ºÉÃ¼À¯ÁUÀÄªÀÅzÀÄ.
¨s À UÀªÀAvÀ£À £ÁªÀÄUÀ¼À£ÀÄß ¸ÀägÀuÉ ªÀiÁqÀÄªÀÅzÀÄ M¼Éî A iÀÄzÀµÉÖ .
NAPÁgÀªÉA§ÄzÀÆ ¨sÀUÀªÀ£ÁßªÀÄªÉÃ, ¥ÀætªÀªÉA§ÄzÀÄ NAPÁgÀPÉÌÃ ¸À®ÄèªÀ
ªÀÄvÉÆÛAzÀÄ ºÉ¸ÀgÀÄ. £ÁªÀÄd¥ÀªÀÅ ±ÉæÃµÀ×ªÉAzÀÄ ¥Àæ¹¢Þ¬ÄzÉAiÀÄµÉÖ.
¥ÀætªÀd¥ÀªÀÅ ¥ÀgÀªÀÄ±ÉæÃµÀ×ªÁzÀÄzÀÄ. AiÀÄÄPÀÛªÁV C£ÀÄµÁ×£À ªÀiÁrzÀ°è d¥ÀªÀÅ
zsÁå£ÀzÀ°è ¥ÀgÀåªÀ¸Á£ÀUÉÆ¼Àî¨ÉÃPÀÄ. ¥ÀgÀªÀÄ±ÉæÃµÀ×ªÁzÀ ¥ÀætªÀd¥ÀªÀÅ
¥ÀgÀªÀÄ¥ÀÄgÀÄµÀ£À zsÁå£ÀPÉÌ gÁdªÀiÁUÀð. ¥ÀætªÀªÀ£ÉßÃ ¥ÀgÀ§æºÀäªÉAzÀÄ
ºÉÃ¼À§ºÀÄzÁzÀµÀÄÖ ¥À«vÀæªÀzÀÄ. »ÃUÁV d¥ÀPÀÆÌ ¥ÀætªÀ, zsÁå£ÀPÀÆÌ ¥ÀætªÀªÉÃ.
d¥ÀåªÀÇ NAPÁgÀ, zsÉåÃAiÀÄªÀÇ NAPÁgÀ.

¨sÀUÀªÀAvÀ£À C£ÀÄUÀæºÀªÀ£ÀÄß ¸ÀA¥Á¢¹zÀªÀjUÉ JlÄPÀ¢gÀÄªÀÅzÉÃ£ÀÄ? CªÀgÀÄ
§AiÀÄ¹zÉÝ¯Áè ®©ü¸ÀÄªÀÅzÀÄ. ¥ÀætªÀzÀ AiÀÄÄPÁÛ£ÀÄ¸ÀAzsÁ£À¢AzÀ, CPÀëgÀeÁÕ£ÀªÀÅAmÁUÀÄªÀÅzÀÄ. CPÀëgÀªÉAzÀgÉ CPÀëgÀªÀiÁ¯É – ªÀtðªÀiÁ¯É JAzÉ®è
£ÁªÀÅ ªÀåªÀºÀj¸ÀÄªÀ C D E F ªÀÄÄAvÁzÀzÀÆÝ DUÀ§ºÀÄzÀÄ. PÀëgÀ«®èzÀÝzÀ£ÀÆß
CPÀëgÀªÉ£Àß§ºÀÄzÀµÉÖ. PÀëgÀªÉAzÀgÉ £Á±À. £Á±À«®èzÀÄÝ C-PÀëgÀ. ¸ÀÈ¶ÖAiÀÄ°è
£Á±ÀºÉÆAzÀÄªÀÅzÉÃ J¯Áè; DzÀgÀÆ £Á±ÀºÉÆAzÀ¢gÀÄªÀ ªÀ¸ÀÄÛªÀÇ MAzÀÄAlÄ.
CzÀÄªÉÃ fÃªÀ ºÁUÀÆ F±ÀégÀ. JAzÉÃ ¥ÀæPÀÈwAiÀÄ£ÀÄß PÀëgÀªÉAzÀÆ, ¥ÀÄgÀÄµÀ
(CxÀªÁ fÃªÀ)£À£ÀÄß CPÀëgÀªÉAzÀÆ ºÉÃ½, PÀëgÀªÀ£ÀÆß CPÀëgÀªÀ£ÀÆß «ÄÃjzÀ
¥ÀgÀªÀÄ¥ÀÄgÀÄµÀ£ÉßÃ ¥ÀÄgÀÄµÉÆÃvÀÛªÀÄ£ÉAzÀÆ ºÉÃ¼ÀÄªÀÅzÀÄAlÄ. VÃvÉAiÀÄ°è »ÃUÉ
ºÉÃ½zÉ (15.18): fÃªÀvÀvÀÛ÷é-F±ÀégÀvÀvÀÛ÷éUÀ¼ÀÄ CPÀëgÀ. ¥ÀætªÀªÀÇ CPÀëgÀ.
»ÃUÁV, CPÀëgÀ£É¤¸ÀÄªÀ fÃªÀ£À£ÀÄß CPÀëgÀªÁzÀ ¥ÀætªÀªÀÅ CPÀëgÀ£ÁzÀ F±ÀégÀ£À
¥ÀgÀåAvÀ PÉÆAqÉÆAiÀÄå§®èzÀÄ.!
NA JA§ÄzÀÆ MAzÀÄ CPÀëgÀªÉÃ. CPÀëgÁ¨sÁå¸ÀªÉA§ MAzÀÄ ¸ÀA¸ÁÌgÀªÀÅAlÄ,
ªÀÄPÀÌ½UÉ ªÀiÁr¸ÀvÀPÀÌzÀÄÝ. ¥ÀæxÀªÀiÁPÀëgÀªÁV J¼ÉAiÀÄ ªÀÄPÀÌ¼À PÉÊAiÀÄ°è §gÉ¸ÀÄªÀ
CPÀëgÀªÉAzÀgÉ ¥ÀætªÁPÀëgÀªÉÃ! CPÀëAiÀÄªÁzÀ ±Á±ÀévÀªÁzÀ CPÀëgÀªÀ¸ÀÄÛ«£ÀvÀÛ
MAiÀÄå®Ä DgÀA¨sÀzÀ ºÉeÉÓAiÉÄÃ CPÀëgÁ¨sÁå¸À¢AzÀ! »ÃUÉ fÃªÀ£ÀªÀÈPÀëzÀ
¥sÀ®ªÁV ©qÀ¨ÉÃPÁzÀÄzÉßÃ ©ÃdªÁV DgÀA¨sÀzÀ¯ÉèÃ ¨ÉÆÃ¢ü¸ÀÄªÀ PÀæªÀÄ £ÀªÀÄä
zÉÃ±ÀzÀ CPÀëgÁ¨sÁå¸ÀzÀ°èzÉ. ¨sÀUÀªÀAvÀ£À£ÉßÃ PÉÆ£ÉUÉ zÉÆgÀQ¹PÉÆqÀ§®è F
CPÀëgÀªÀÅ «ÄPÀÌzÀÝ£ÀÆß zÉÆgÀQ¹PÉÆqÀ§®ÄèzÀÄ. »ÃUÉ J®è C¥ÉÃPÉëUÀ¼À£ÀÆß
¸Á¢ü¹PÉÆqÀ§®èzÁzÀÄzÀ£ÉßÃ «zÁågÀA¨sÀzÀ¯ÉèÃ £ÀªÀÄä°è ¨ÉÆÃ¢ü¸À¯ÁUÀÄvÀÛzÉ.
¥Àæ¥ÀAZÀzÀ ¨ÉÃgÉ AiÀiÁªÀ ¸ÀA¸ÀÌøwAiÀÄ®Æè F §UÉAiÀÄ ¥ÀjµÁÌgÀªÁzÀ PÀæªÀÄªÀÅ
EgÀÄªÀÅ¢®èªÉA§ÄzÀ£ÀÆß £ÁªÀÅ ªÀÄ£ÀUÁt¨ÉÃPÀÄ.
J®è ª À£ÀÆß JAzÀgÉ zs À ªÀiÁðxÀðPÁªÀÄUÀ¼À°è AiÀiÁªÀÅzÀ£ÁßzÀgÀÆ
¥ÀætªÉÇÃ¥Á¸ÀPÀ£ÀÄ ¥ÀqÉAiÀÄ§ºÀÄzÀÄ. zsÀªÀÄðPÉÌ «gÀÄzÀÞªÀ®èzÀ CxÀðPÁªÀÄUÀ¼À£ÉßÃ «ªÉÃQAiÀÄÄ §AiÀÄ¸ÀÄªÀÅzÀÄ. zsÀªÀÄð-CxÀð-PÁªÀÄUÀ¼ÀÄ
ªÀÄÆgÀÆ ¸ÉÃjzÀgÉ CzÀ£ÀÄß wæªÀUÀðªÉAzÀÄ PÀgÉAiÀÄ¯ÁUÀÄvÀÛzÉ. EªÀÅUÀ¼ÉÆA¢UÉ
ªÉÆÃPÀëªÉA§ÄzÀÆ ¸ÉÃjzÀgÉ ZÀvÀÄªÀðUÀðªÁUÀÄvÀÛzÉ. F £Á®ÌgÀ ¸ÀªÀÄÆºÀªÀ£ÉßÃ
PÉ®ªÉÇªÉÄä ¥ÀÄgÀÄµÁxÀðZÀvÀÄµÀÖAiÀÄªÉAzÀÄ PÀgÉAiÀÄÄªÀÅzÀÆ GAlÄ.
»ÃUÉ £Á®ÆÌ ¥ÀÄgÀÄµÁxÀðUÀ¼À ¥Áæ¦ÛAiÀÄÄ
¸ÁzsÀåªÉAzÀÄ F G¥À¤µÀvÀÄÛ E°è ºÉÃ¼ÀÄvÀÛzÉ.

¥ÀætªÉÇÃ¥Á¸À£É¬ÄAzÀ

¥ÁvÀAd®AiÉÆÃUÀ¸ÀÆvÀæzÀ°è “vÀ¸Àå ªÁZÀPÀB ¥ÀætªÀB” JAzÀÄ ºÉÃ½zÉ. vÀ¸Àå
JAzÀgÉ F±ÀégÀ¸Àå. F±ÀégÀ¤UÉ ªÁZÀPÀªÁzÀÄzÀÄ ¥ÀætªÀ. JAzÀgÉ ¥ÀætªÀ¢AzÀ
ªÁZÀå£ÁzÀªÀ£ÀÄ F±ÀégÀ. ªÁZÀPÀ¹¢ÞAiÀÄÄ PÉÊUÀÆqÀÄwÛgÀ®Ä ªÁZÀå¥Áæ¦ÛAiÀÄÄ
PÉÊUÉlÄQzÀAvÉAiÉÄÃ ¸Àj.

zsÁå£ÀªÀ£ÀÄß ±ÀÆ£ÀåzÀ°è ªÀiÁqÀ®Ä ¸ÁzsÀå«®è. zsÁå£ÀPÉÌ D®A§£ÀªÀÅ
DgÀA¨sÀzÀ°è ¨ÉÃPÉÃ ¨ÉÃPÀÄ. CzÀÄ ±ÀÄ¨sÀªÁVgÀvÀPÀÌzÀÄÝ §ºÀ¼À ªÀÄÄRå. JAzÉÃ
CzÀ£ÀÄß ±ÀÄ¨sÁ®A§£À CxÀªÁ ±ÀÄ¨sÁ±ÀæAiÀÄªÉ£ÀÄßvÁÛgÉ.
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CAvÀºÀ D®A§£ÀUÀ¼À°è ¥ÀætªÀªÉÃ ±ÉæÃµÀ×ªÉAzÀÄ F G¥À¤µÀvÀÄÛ ºÉÃ¼ÀÄvÀÛzÉ.
¥ÀAZÁPÀëjÃ-CµÁÖPÀëjÃ-zÁézÀ±ÁPÀëjÃ - ªÀÄÄAvÁzÀ J®è ªÀÄAvÀæUÀ¼À®Æè
¥ÀæxÀªÀiÁPÀëgÀªÉÃ NAPÁgÀ.

THE INDIAN INSTITUTE OF WORLD CULTURE
No. 6, Sri B.P. Wadia Road, Basavanagudi, Bengaluru - 560 004. & : 26678581

ENDOWMENT PROGRAMMES JULY – 2020
PROGRAMMES WILL BE HELD ONLINE - WEBINAR

»ÃUÉ J®è ªÀÄAvÀæUÀ¼À£ÀÆß ªÁå¦¹gÀÄªÀ, J®è ªÀÄAvÀæUÀ½UÀÆ D¢AiÉÄ¤¸ÀÄªÀ,
F ¥ÀætªÀªÀ£ÀÄß CjvÀªÀ£ÀÄ §æºÀä¯ÉÆÃPÀzÀ°è ¸ÀºÀ ¥ÀÆfvÀ£ÁUÀÄvÁÛ£É.
§æºÀä¨sÀÆvÀgÁzÀªÀjAzÀ®Æ UËgÀªÁzÀgÀUÀ½UÉ ¥ÁvÀæ£ÁUÀÄvÁÛ£É.

July 5th Sunday 6:00 PM : UÀÄgÀÄ

»ÃUÉ EºÀzÀ°è C¥ÉÃQëvÀªÁzÀÄzÉ®èªÀ£ÀÆß zÀAiÀÄ¥Á°¸ÀÄªÀÅzÀµÉÖÃ C®èzÉ,
¥ÀgÀzÀ®Æè ¸Ë¨sÁUÀåªÀ£ÀÄß PÀgÀÄtÂ¸ÀÄªÀÅzÉÃ F ¥ÀætªÁPÀëgÀ. EAvÀºÀ ±ÉæÃµÀ×ªÁzÀ
¥ÀætªÉÇÃ¥Á¸À£ÉAiÀÄ£ÉßÃ E°è ºÉÃ½zÉ.

July 11th Saturday 6:00 PM : «±ÉÃµÀ

PPP

ªÀÄÄA¢£À ¸ÀAaPÉAiÀÄ°è ªÀÄÄAzÀÄªÀgÉAiÀÄÄªÀÅzÀÄ...

Life of my life, I shall ever try to keep my body pure, knowing
that thy living touch is upon all my limbs.
I shall ever try to keep all untruths out from my thoughts, knowing
that thou art that truth which has kindled the light of reason in my mind.

ªÀAzÀ£À PÁAiÀÄðPÀæªÀÄ

«µÀAiÀÄ : UÀÄgÀÄ ªÀåQÛAiÉÄÃ vÀvÀéªÉÃ?
G¥À£Áå¸ÀPÀgÀÄ : qÁ|| ªÀiÁ. ZÀA. £ÁUÀgÁd
G¥À£Áå¸À PÁAiÀÄðPÀæªÀÄ

«µÀAiÀÄ : ªÀÄ£ÉAiÉÄÃ ªÉÆzÀ® ¥ÁoÀ±Á¯É
G¥À£Áå¸ÀPÀgÀÄ: ²æÃªÀÄw CªÀÄÈvÀªÀ¶ð¤
July 16th Thursday 6:00 PM : A Special Program of Lecture
Topic : The Beauty of the Nāndī verses of Kālidāsa
Speaker : Dr. K. S. Kannan D. Litt.
(Sant Rajinder Singh Ji Maharaj Chair Professor, IIT-Madras)
July 18th Saturday 6:00 PM : Smt. Usha Ashok Mirji Memorial
Endowment Lecture
Topic : COVID-19 and Diabetes
Speaker : Dr. U. Venkata Krishna Rao
(Diabetologist, SYNERGY) Donor : Smt. Lina Balaraj
July 24th Friday 6:00 PM : Lecture Series
Topic : Plato’s Dialogues – Meno
(Can Virtue be taught? – Doctrine of Recollection)
Speaker : Sri T. K. Jayaram, IRS (Retd.)

I shall ever try to drive all evils away from my heart and keep my
love in flower, knowing that thou hast thy seat
in the inmost shrine of my heart.
And it shall be my endeavour to reveal thee in my actions, knowing it
is thy power gives me strength to act.

~ "Purity" - Rabindranath Tagore

Please Note : All programs will be streamed live through online platform.
Link details to attend the programs online will be communicated by Email
and WhatsApp a week before the programs.
For further details you can also call our office number – 080 – 26678581
In view of the ongoing COVID – 19 pandemic and government
guidelines, no programs are held at Wadia Hall and Manorama Hall for
the month of July 2020
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ACTIVITIES

Our Recent Publications Transactions List
available in the Library / Office
SPECIAL CLASSES

Ÿ

Library has a collection of about 80,000 volumes on culture, history, literature,
philosophy etc.

Ÿ

Reading Room receives about 200 magazines and periodicals from all over
the world.

Ÿ

Children's Library has about 20,000 books in a separate building and caters
to the needs of students and youth.

Ÿ

Behanan's Library has a special collection of important works and reference
books.

Ÿ

Publication consist of a monthly bulletin, transactions, books and reprints.
Sale as well as exchange arrangements are welcome. Programmes are held
each month consisting of literary, visual and performing arts. About 15 to 20
activities are planned every month.

Ÿ

Bequests, donations and endowments enjoy 80G Concession. Inquiries
invited.

ART CLASSES

: Directed by Sri T.K.N. Prasad, Meets every Tuesday
and Friday between 3.30 pm to 5.30 pm

ART CLASSES
(SENIOR BATCH)

: Directed by Sri Sanjay Chapolkar meets every
Thursday & Saturday between 11:30 am to 2:30 pm
and 3:30 pm to 6:30 pm

Book Post

BHAJAN CLASSES : Started by Late Prof. N. Krishnaswamy, Meets every
Wednesday, from 6.00 to 7.00 pm Rs. 20.00 per month.

Note : Institute Library will be open only for borrowing & returning the
Books by the members. Library is CLOSED for public reading as of now.

Note : The above classes will recommence after the Government
restrictions regarding COVID - 19 in removed.

OFFICE WORKING HOURS
WORKING DAYS

:

Tuesday to Sunday (Monday Holiday)

OFFICE TIME

:

10.00 a.m. - 4.30 p.m.

Library

:

9:00 a.m - 6:00 p.m.

